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The Hebrew Proto-Masoretic Text of Habakkuk 3:1-4 and
Its Interpretive Presentations in Other Biblical Texts

Kyung-Sik Park*

1. Introduction

Interpreting the text of Habakkuk chapter 3 is vehallenging for many
scholars already point out that almost every waises a problerh. The
purpose of this study is not to translate and prtdrthe textual meanings of
various texts in detail. Rather, it focuses on carmg different texts’ nuance
and variation based on redaction criticism anduigxctriticism in order to see
how the texts were written, changed, and transchftiem one generation to the
next. In fact, it is true that translation of eagbrd is important to convey a
correct comparison. Thus, a possible meaning frbm text using various
translational options will be considered.

From the range of the possible meanings, | willtbycompare the texts of
Habakkuk 3:1-4 and study of the differences amdregmt Unfortunately, the
Greek Twelve Prophets Scroll from Nahal Hever (8kléy; dated to around
the late first cent. C.E.) does not preserve Zl¥he famed Pesher Habakkuk
Scroll from Qumran Cave 1 (1QpHab; the first ceBiC.E) also does not
include chapter 3 intentionalB). Therefore, the biblical text versions that |
discuss in this paper are five texts in the ordethe suggested dates of the
manuscripts: the Hebrew proto-Masoretic Murabb&atoll of the Twelve
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Prophets (Mur88; the second cent. CYE.xhe Greek Septuagint (LXX)
represented by Codex Vaticanus (Codex B; the faretit. C.E.$) which is the
oldest complete manuscript of the Greek Bible;3aac Peshitta (Peshitta; the
seventh cent. C.B))edited by Anthony Gelstdh the Hebrew Masoretic text
(MT; around 1,009 C.E.) based on Codex Leningra@/3 which is the oldest
complete Masoretic manuscript of the Hebrew Bibiethe world; and the
Aramic Targum Jonathan on the Prophets (TJ; theeamth cent. C.B) edited
by Alexander Sperbéf)

Comparing these five texts, we would find someatans which suggest the
intention of the scribes who translated them whbirt own theological and
religious viewpoints. It is interesting that in Hisok, Textual Criticism of the
Hebrew Bible Emanuel Tov argues that the common idea thatitisoretic text
reflects the original text should be reconsidened states, “we would still have
to decide which form of the Masoretic text reflettis ‘original text’, since the
Masoretic text itself is represented by many wisessthat differ in small
details”11) Therefore, it is suggested that there were somatians by scribes’
mistakes, corrections, and changes in the texts.n&in goal of this paper is
thus to see what each manuscript was designedtorgdish.

2. Tranglations with comparisons

4) P. Benoit, J. T. Milik, and R. De Vaut,es Grottes de Murabba‘atDJD II (Oxford:
Clarendon, 1961).

5) Codex Vaticanus (Codex B; Vatican Library GreeX09).

6) The original composition of the version may dé&bethe first-second cent. C.E.. For the
study of dating the original compositions and manpss along with the identity of the
communities in relation to each text, see Marvin eBmey, Zephaniah Hermeneia
(Minneapolis: Fortress Press, 2003), 3-41.

7) Anthony Gelston,The Old Testament in Syriac according to the Pwshitersion, Part
lll, fascicle 4: Dodekapropheterr Daniel-Bel-Dradheiden: E. J. Brill, 1980).

8) David N. Freedman, et alThe Leningrad Codex: A Facsimile Editigirand Rapids;
Cambridge: William Eerdmans, 1997).

9) The posited date of the original composition b tTJ is about the first-second cent.
C.E.. See, Marvin Sweeneyephaniah 31.

10) Alexander SperberThe Bible in Aramaic: The Latter Prophets Accorditmy Targum
Jonathan(Leiden: E. J. Brill, 1962).

11) Emanuel Tov,Textual Criticism of the Hebrew Bibl@Minneapolis: Fortress, 2012), 12.
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Habakkuk chapter 3 is regarded as the second seofioHabakkuk, as
the superscriptions appear in Habakkuk 1:1 and JHhe first section
(chs. 1-2) is a prophetic oracle which presents oaversation between
Habakkuk and God based on righteousA@s3he second section (ch. 3)
is a series of images of theophany, which highsightow God will
destroy the oppressor in terms of Habakkuk's comfdain his prayer.
The list of references for my own translations ésted as follows:The
Brown-Driver-Briggs Hebrew and English lexicof2006), A Concise He-
brew and Aramaic Lexicon of the Old Testamé&t88), An Intermediate
Greek-English Lexicor(1999), Thayeis Greek-English Lexicon of the New
Testament(1996), Comprehensive Aramaic Lexicd2013), A Compendious
Syriac Dictionary (1999), andDictionary of the Targumim, Talmud Babli,
Yerushalmi, and the Midrashic Literatur€l997)13) In order to examine
the textual variations, | translate only Habakkuki-8, along with the
notes and comparisons.

2.1. Exegetical Analysis of Habakkuk 3:1

2.1.1. Texts

MW %Y X021 Ppant aven
Mur8s

A prayer of Habakkuk, the prophet, according toggimoth

12) Some scholars argue that the first section candlvided into two: first, dialogues
between the prophet and God in 1:1-2:4(5); secamdseries of “woe” oracles in
2:(5)6-20.

13) Francis Brown, S. R. Driver, and Charles A. BsgThe Brown-Driver-Briggs Hebrew
and English Lexicon: With an Appendix Containinge tBiblical Aramaic (Peabody:
Hendrickson Publishers, 2006); William L. Hollada%, Concise Hebrew and Aramaic
Lexicon of the Old Testament. Based Upon the LexWwark of Ludwig Koehler and
Walter Baumgartner (Grand Rapids: Eerdmans Pub Co, 1972); H. G. Uidded
Robert Scott, eds.An Intermediate Greek-English Lexicon: Founded Upba Seventh
Edition of Liddell and Scott's Greek-English LexicdNew York: Oxford University
Press, 1945); Joseph Thayérhayer's Greek-English Lexicon of the New Testament
Coded With the Numbering System from Strong's EsihauConcordance of the Bible
(Peabody: Hendrickson Pub, 1996); “Comprehensivamaic Lexicon”, accessed May
1, 2015, http://call.cn.huc.edu/index.html; J. Ray®mith, A Compendious Syriac
Dictionary (Eugene: Wipf & Stock Publishers, 1999); M. Jastrdictionary of the
Targumim, Talmud Babli, Yerushalmi, and the Midiash.iterature (Brooklyn: P.
Shalom, 1967).
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L XX Tpocevy AuPaxovp ToD TPOPNHTOL UETO MOTIC
A prayer of the prophet Habakkuk with a song

[ o e T Y T B XY, | m&\n_"n_q.
Peshitta

A prayer of Habakkuk, the prophet

- g Sy R ppanS en

A prayer of Habakkuk, the prophet, according toggimoth
AT XYW TY WY NNR T R PRA C7ET ROIX
7 AN D°7W 2372 ROIRD NN ONT RPUY
KDY K7 OTINTR 03T RN 22 1
The prayer which Habakkuk the prophptayed when it was

TJ
revealed to him upon the time which he gives to wheked,

that if they return to the lawn a whole heart they will be
forgiven and all their iniquity which they committebefore him
will be like an error.

2.1.2. Notes and comparisons

For the note section in this paper, my critical avatudy will mainly
follow MT first to indicate various deviation comoag with other texts
and, if necessary, there will be an analysis ofolcly discussion on any
specific word. Then, in the same way, other textrsioms will be
reviewed. My translations in English will be usedr fthe main analysis
in order to easily compare the texts.

a. 7790 (noun common feminine singular absolute) generatlgans a
liturgical prayer and is usually found in PsalmsurBB uses the same
word. Both TJ and Peshitta ustni?y¥ (Selota), which is the equivalent
term for a prayer in Aramaic. In the LXXgpooevyr, iS also a proper
term for the prayer. bpPIp2f; (proper n.) is the name of the author

continued from the chapters 1-2. 211 (n. c. masculine. s. a.) means the
prophet. All five texts employ the same word with@ny distinct difference
(cf. LXX-mpognitov). d. 193% (n. c. m. plural. a) with the propositiopy
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suggests that this is a kind of a melody. Anothemndus translation is “on
the stringed instruments”. The LXX translates it ‘a&-ta @dfg, with a
song”, understanding the Shigionoth is a melo@ince this variation
appears only in LXX, MT is preferredMarvin Sweeney notes that “the
Hebrew termSigayon refers to lamentation as indicated by its appearan
in Psalms Vii, a song of lament, and the cognatkadllan termsSeGu
song of lament14) However, Peshitta omits the additional phrase.
Therefore, the suggested translation in English tleé term would be
“upon the song of lament”. e. In T3 W (adjective. p.) is translated as
“the wicked” following M. Jastrow. Another scholad, Payne Smith, lists
“the lawless, impious, and criminal” as other op#io This word is TJ's
distinctive expression along with other detailslléwing the hebrew word,
YN, ‘the wicked' is preferred. f. In TIRDMPWD can be translated as
“forgetfulness, inadvertent act, and neglect”.

As a superscription in the structure above, vense plays an important
role in situating this chapter as Habakkuk's praygetween TJ and other
texts, most differences were created during thebalcrtransmission with
their content exegesis to help and support theeptason of the original
text. Unlike simple superscription in most textuarsions, TJ adds a long
theological interpretation in this verse by inchgli®?%7 (which) between
“a prayer’ and “Habakkuk, the prophet” to make asaliptive sentence.
The additional text gives the information: 1) wh#éme prophet prays, 2)
who the prophet addresses, 3) what the prophetestgggand 4) what the
result is. These detailed descriptions highlighe fhower of repentance and
simultaneously request the enemy who committed gdomgs for a quick
response upon the presence of mighty God.

Overall, TJ demonstrates intensive exegetical effor antiquity to
interpret Habakkuk chapter three, which begins av ratyle of the text
distinct from chapters 1 and 2. This also showst ttiee translator is
made an effort to make the text more easily undedstble by the
readers. Based on MT, TJ adds an interpretation &omore smooth
transition from the previous chapters. The usage tlé terms, “the

14) Marvin A. Sweeney, “Structure, Genre, and Intémtthe Book of Habakkuk”Vetus
Testamentund1:1 (1991), 78.
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wicked”, “the law”, “heart”, and “iniquity”, provid a parallel with later
verses, creating a connection in chapter three.

2.2. Exegetical Analysis of Habakkuk 3:2

2.2.1. Texts

DUW 221N oUW pa [7h]ya mi R TYRY mynw i

A[]amon[a] 02 ynn
Murgg | © God, | have heard your report, and | feared O Guodr
work. In the midst of the years, revive it; in thmeidst of the

years, make it known; in wrath, you will rememben be
compassionate.

KOplE €lcaknkoo TNV Axonv cov koi €poPfnonv kKatevémoo td
Epyo ocov Kol €EEomnv &v péom Ovo (mwv yvocbnon &v 1d
gyyilewv ta &m émyvooOnion &v 1® mapeival TOV  KOpOV
avadeydnon &v 1® topaydfvar v yoynv pov &v opyR €AEovg
LXX uvnonon

O God, | have heard your report and | feared abdervedyour
work and | was amazed. In the midst dfo living creatures
you will be known.In the time to come near, you will be known
completely.In the time to be present, you will be shown diear
When my soul is troubledn wrath, you will remember mercy.

OO iy iy 2D voris AT &Hlura wan oy ~Lim
LAz T TS R SN E A omaddh iy
Peshitta| O Lord, | have heardyour name and feared. O Lord, withi

years your servant will be of life Within years it will be known
In wrath, you will remember mercy.

DU 2pR TRYR I DN YRy chpmy M

ﬁﬁDT:m ana T;ﬁ; boalebig D’J@ 2p2 mn
MT O God, | have heard your report, and | feared O Guodr
work. In the midst of the years, revive it; in thmeidst of the

years, make it known; in wrath, you will rememben be
compassionate.
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NRT TIW I OY 90T TR YW novpw v
TR A0 R TR DN OXT XU RW
TRY DX T RYD A NATT XY B2 TR TR
RR7Y RDTT7 RDIRT XY B3 N RYTIAY

TV XPTR TIOR PY TIAYT XU TR RYIONRY
TJ D370 TR TN, A2 I
O Lord, I have heard the report gbur mightyand | was afraid
O Lord, great is your work which you gave an exi@msto the
wicked that if they return to the law. But they dndt return and
they provoke before yourhen, you will showyour might Within
the years,you have promised toenew the world in order to

punish the wicked upon your wordour will makes righteous. I
wrath, you will remember mercy.

-

2.2.2. Notes and comparisons

a. NX7Y - The LXX and MT read “fear”. For a nice paralleithv“heard”
in 2aa , some scholars try to change from “l fear” tosee”. However,
Smith notes that it is not necessHry.In LXX, &poPfronv and xotevonoa
replace the hebrew word. Additionabtevonoca means “observe, notice, loot
at, consider, and contemplate”. bfi0 (show love, have compassion on) is
an infinitive absolute. Thus, MT reads, “Rememberbe compassionate”.
LXX reads it as a noun, “you will remember mercyld and Peshitta
also present it as a noun, “mercy”. “You will hawe compassion” is
another option. c. In LXX, “two living creaturessvp C(owv)” appears
only in LXX and the OId Latin. This addition is aeny distinct
expression and makes a lot of trouble for scholarsunderstand the
meaning or author’'s intention. In his bookabakkuk Francis Andersen
connects this occurrence with the two attendantiedeiDrber and Resheph
in verse 56) e. In LXX, note the parallel in two verbs8uyvocorion and
avadeyOnion which are indicative future passive 2nd singulaypu’ will

15) Ralph Smith,Micah-Malachi Word Biblical Commentary 32 (Dallas: Word, Incorated,
2002), 114.
16) Francis |. Andersentiabakkuk 280.
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be known” and “you will be shown”. This occurren@ppears to be
poetic, following a rhythm. The first verpvooOnon is also translated as
“you will be known”. The translational options atkearn, understand, and
perceive”.

As the second element in the structure, verse tvalemarcated as an
“Instruction: petition to manifest divine power”. nlersen points out that
the verse 2 is “a stanza of five colons with irdte parallelism that
connects all five colons in many different combioas”1?) As he
indicates, the MT is very poetic and each Hebrewrdwaonveys
distinctive meanings along with others. The Mur&8 quite identical to
the MT in spite of some damaged texts.

The LXX eliminates any obscure presentation in M€ and adds more
active descriptions of the Habakkuk's prayer. Th&XL reads “and |
feared and observed your work and | was amazeddingd“observed”
before the psalmist is amazed. This careful steptby description of
how the psalmist understands the divine power pteseonfidence for the
reader. LXX also restructures the syntax and rewritsome of the
problematic terminology to present a coherent agian of the
proto-MT. LXX reads, “In the midst ofwo living creatures you will be
known. In the time to come near, you will know completdiy.the time
to be present, you will be shown clearly”. Thesae¢h colons of LXX
correspond to two colons of MT, neither of which gsnply reproduced.
LXX obviously adds interpretive statements into thase text, based on
their understanding of social and religious corgext

TJ envisions a powerful divine council and presemtighty God who
will change whole world based on the promise that showed to the
psalmist. The Peshitta presents “your name” inste&d‘your report” in
other versions. Clearly, the writer was afraid odd® name and the text
directly designates the divine power by using Gogigsentation rather
than using the report.

2.3. Exegetical Analysis of Habakkuk 3:3

17) Francis |. Andersentiabakkuk 274.
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2.3.1. Texts

Mur88

MY 700 190 1IRD AN WITRY X1 NN TR

PRI RO NPIM T

God comes from Teman, the Holy One from Mount PaBelah!

His majesty has covered the heavens, and the é&arthll of His
praise.

LXX

0 0edc €k Oauav fEel kol O ayog &€ dpovc KOTAoKIOL
000G StnpoApo  EKOALYEV  0LPAVOVLS 1] GPET| avTOD  Koi
aivécemc avTod TANPNS 1N YA

God comes from Teman and the holy one from mountsitaded
by thick bushes. [diapalma (Selah)] His excellencavers the
heaven and the earth is full of his praise.

Peshitta

e ramr umahied w181 ial, (9 rana h b (0 ol

s ird dulsohid mbonrhia ~uorsoy mas

God is from the South to reach and the holy onemfrthe

mount Paran. The heaven is covered with splendar @so the
earth is filled with his praise.

MT

oMY TED TP TONETIIR UITRY N2 pmn dioN
TONT TNZR nZAm 9T
God comes from Teman, the Holy One from Mount PaBelah!

His majesty has covered the heavens, and the é&arthll of His
praise.

TJ

RUPTR) "23NK NpINTR NN TRYY DR 0R3

TR TT XMW WIONR PRYY NI TIRDT XY

SNYIN N:’??g ﬂ’}jﬂ;Wm Balahl

When he gave the law to his people, God revealedsdif from

the south and the holy one from the mount Param \wmight of

eternity. The heavens were covered with the splendb his
glory. The earth says full of praise
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2.3.2. Notes and comparisons

a. 7978 - The ancient name of God presents here in the MTir88
follows again. LXX useso 0egoc which is a general divine name in
Greek. In his commentary, John Smith suggests ithatould be nicer to
put this whole theophany in the present tense f@onthat the prophet
sees as on the wa§. b. 7970 - another translation of this term is

“splendor” rather than “praise” on the basis fadlal. c. *?3nX - TJ reads

“revealed himself’, using the hithpael form of theerb 3. Andersen
argues that rather than the reading of the MT, “Gothes from Teman”,
TJ attempts to “move from mythology to theology” lusing “revealed
himself’, instead of “came!® Teman could be considered as not only
“south” with a directional meaning but also “Temawith the designation

of the place name. djIXD is a place name. Scholars try to associate
with El-Paran in Genesis 14:6 or the wildernessPafran. However, the
approaches are less certain. LXX has Teman but Retan. e.doclg
“thick bushes” alternatively means “thick with hainairy, shaggy or thick
with leaves”. f. 7170 plays an important role in positioning of musical
annotation in wvv. 3, 9, and 13. TJ and Peshitta toithe term.
Interestingly, other occasions are all in the PsalnThe meaning is
uncertain. g.apet - also properly means “manifestation of divine poiv
and not close to “splendor or majesty” as in TJ dpekshitta. h. The
word 17°277 is a hapax legomenonAs pointed out by Smith, it may be a
scribal erroiz0)

From verse three, there is a change from seconthitd person speech.
It also gives a detailed narrative description. Tt shows the third
person reporting language in the theophany reportvv. 3-15. It is
interesting that the LXX omits the place name, d&@dr and adds the
description of the mountain, “shaded by thick bsSh&® make it clear
that the mountain is, like Teman (as south), anginaive place (a thick

18) John Smith, William Ward, and Julius Bewe, Critical and Exegetical Commentary
on Micah, Zephaniah, Nahum, Habakkuk, Obadiah aodl JNew York: C. Scribner's
Sons, 1911), 17.

19) Francis |. AndersenHabakkuk 292.

20) Ralph Smith,Micah-Malachij 114.
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mountain) rather than a designated place (Paran).

TJ continually presents a long exegetical desonptaffirming God’s
sovereignty. It reads, “When he gave the law to pe®ple, God revealed
himself from the south and the holy one from theuntoParan with
might of eternity. The heavens were covered witke tplendor of his
glory. The earth says full of praise”. Clearly, Tdntinually confirms the
divine power in these locations and highlights theportance of the
torah, God’s revelation, and everlasting power. sThditorial extension
clearly shows the scribe’s context by supporting theed of repentance
and portraying the rise of strife and arrogance.

2.4. Exegetical Analysis of Habakkuk 3:4

24.1. Texts

;7w ([van owt B ) Taot[a]ap an IR fan

Mur88 | And the brightness has been like the light of dagrns will be
from his hand for him. And there is a full of hi®vger.

Kol @EYyog avTtod ¢ OO¢ €otol KEpAto €V YePCiv avTod Koi

g€0eto ayammowv kpataly ioyvog avTod

LXX
And his brightness shall be as light, [there webglrns in his
hand. And he placed his powerful love of his sttbng
M) H@OLNT fhains omd Kimal e @ima
~ ol miro s
Peshitta
And the splendor is like light. His hand placedmiiress in the
open space around city.
ZTT-‘rI] ]1’:!'[ r:zm 5 ﬁ"r:r; 222 R 71&; m;'n:
MT

And the brightness has been like the light of dagrns will be
from his hand for him. And there is a full of hi®vger.

N2 PRIPN CPANR MWRI2 I TR M
T I XU MIT TPV N XA M0 TR TR
NP1 QPN RYINR
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And the light of majesty is like the light. In theeginning, it
was revealed, and the spark from the chariot of rtfagesty arose
there and declared the presence of deity which wascealed

himself from the man in the high strength.

2.4.2. Notes and comparisons

a. M - LXX reads “his brightness” and TJ adds “of hisoomgl. The
term nogah means the brightness of sun, moon, and stars. réenleargues
that this could not be translated as “his briglgnegas like the light”
because the light presents “the face of God".7fX2 possibly “like the
light of the day”. Alternatively, as pointed abovélight from sun”,
“daybreak”. c. In TJ,9?°> has various meaning including “honor, majesty,
dedication, gift, interest, and margin”. The Hebra¥W in verse 3 can be
translated as “weight, power, splendor, height, amdjesty’. Frequent
additional use of the “majesty”, which other versiodo not include,
indicates the scribe’s understanding of God.oflN? - basic meaning of
the term 17R” is a horn used for “of animals” or “of the alterThere is
a conflict over what thehorns stand for in this contextBDB notes that
“rays” is a possible option only in Habakkuk 3:4 sommentators often
use “rays” instead of “horns” based on the matchhwihe brightness.
Comparing two terms, scholars suggest that it candberived from the
ancient Sun god and transferred to Yah@®hJnderstanding horns as rays
(the sparks) in TJ is an attempt to eliminate aoypfusion and presents
an image of God’'s powerful chariots. Smith’'s tratish of this term,
“twin rays”, reflects the discussion above. In ttext, the dual form of
the word seems to hint that it is for the horns amimals. e.X?) also
means, “declare, uncover, open, show, and prondurfcei NIoY also
means “dwelling, tent, and divine majesty”. P27 - The termi27 is
a hapax legomenon Some versions including NRS, JPS, and RSV
translate it as “the hiding of his power”, “veiledis power”, and “his
power is hidden”. However, the meaning is very wut@e. Smith insists
on the need of emendati@d. Therefore, the concept of covering as “full”

21) Jimmy RobertsNahum, Habakkuk, and Zephanighouisville: Westminster John Knox
Press, 1991), 134-135. Cf. Francis |. Andergdabakkuk 298.
22) Ralph Smith,Micah-Malachj 108.
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is used in this translation. The term does notespond with other versions.
h. =« x,i0o(in the city) in Peshitta does not correspondhi® other texts.

The expression of love and power in LXX&f¢to dydmnowv kpotouav i
oyvog avtod”, he placed his powerful love of his strength) dite
interesting. The interchange @beto (put, place, or lay) and¥ (there)
is likely, resulting in words carrying different ar@ngs. LXX readsSam
instead ofSam Peshitta also reads “placed firmness”. Therefahere is
clear interchange between them. The translatiomgusput” makes God
more active and progressive. Additionally, TJ ustirds “there” as a
heavenly place in its detailed explanation.

3. Concluding Remarks

Through the analysis and comparison, we can seet tte
Proto-Masoretic text seems to be the basis for dteer texts. The
Murabba‘at Hebrew manuscript is almost identical th@ Masoretic text.
Besides, even though | do not deal with the teximfrNahal Hever in
this study, based on the analysis, chapter 1 thrduigpf the Nahal Hever
text also seems to follow the proto-MT. The LXX,ethlJ, and the
Peshitta clearly show that they are more internpeetpresentations of the
proto-MT as | indicated in the comparison sectiamiseach. They added
various interpretive words into the original texhdaedited the base text
based on their own religious, social, and politicasituations. James
Mulroney recently argues that previous studies,used on an interlinear
analysis of the book of Habakkuk, were not ablest® the translator’s
intentional theological details influenced by a dieg tradition and claims
that the OIld Greek is an interpretation of its B#IT.23) In addition, the
Peshitta in vv. 2-4 shows quite interesting textwatiations. It employs
different words and rewrites the nuance that thégirmal text might

23) James Mulroney, The Translation Style of Old Greek Habakkuk: Methoglical
Advancement in Interpretative Studies of the Settia(Tubingen: Mohr Siebeck,
2016). Unfortunately, at the time of my submissicdhe book is not handy but a
further study on this book in conjunction with thasticle is worthwhile.
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present. For exampley ,as~ (‘your servant” in v. 2),w »= (‘your name”

N V. 2), «x,ia= (“in the city” in v. 4). These words do not corresp
to any other texts. Peshitta looks very close te AT and seems to be
influenced by TJ and LXX, employing similar concept LXX.

From my Habakkuk study that focused on chapter d 2nin terms of
text critical approach, | have concluded that Té&qfrently shows the
editorial intention to emphasize the righteousneésGod’s manifestation.
However, chapter 3:1-4 does not convey any suggestdf divine
wrongdoing that TJ characteristically tries to ehate in chapters 1 and
2. Thus, TJ's defensive changes on selecting thedsvare not frequent.
However, the author of TJ extensively adds exegktimterpretation
similar to the Pesher Habakkuk so as to advocae riphteousness of
God. Main question in Habakkuk in general is to agky God brings an
oppressor against God’'s people in their complaiit)’s additional
interpretation intends to argue that God will regpotheir prayer and
destroy the oppressors. Thus, TJ is likely to bey veious. The change
of the style of TJ in chapter three is readily guaable in the quite
sizable verses when compared with the other texts.

Frequently text critical scholarship presupposeat tthe old Greek of
the Septuagint is actually the base text for theireenbiblical tradition.
However, there are some issues that do not suppatt hypothesis. Some
Hebrew texts do not always make sense. When we ttegad XX version
of Habakkuk, we have texts that actually do makesse The scribes who
translated it did not simply translate the texterdtly. They tried to
correct any problem in the text by using their ownerpretation. They
tried to understand the text's meaning and predetite text differently at
times in order to give a hermeneutical interpretatiof the text for the
people that they were writing for. This is becaud® scribes were
interpreters and at the same time they were priofesls who dedicated
their life for that study.

Biblical texts are not only read by individuals, tbalso presented to
various communities in whatever language those camimes read. Scribes
who understand their text to be holy input theiewpoints in order to
fully reflect God’'s word in their various situatisn So we have to go
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back to reread the texts because they are not essigl copied from
another language. The scribes are theological preears who are trying
to make sense out of the text to convey to theimroanities. The
questions we have to ask, therefore, are: How dbesscripture function
in religious communities? What does this text say @is today? Why do
we read this text today and what does it have &xheus today? With
those questions in mind, we know that each texhwi$ own variations
functions in the communities more effectively inrms of their context.
When we read such texts, we have a greater appoecifor the efforts
of ancient scribes who interpreted and engagedbthhical text, reflecting
the words of the prophet in their lifetime.

<Keywords>

Interpretive presentations of Habakkuk, Ancient libdd scribes, The
proto-Masoretic text, Syntactic comparison of thilital texts, The base
text for the entire biblical tradition.
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<Abstract>

The Hebrew Proto-Masoretic Text of Habakkuk 3:1-4
and Its Interpretive Presentations in Other Biblical Texts

Kyung-Sik Park
(Mokwon University)

The purpose of this study is to compare differerts nuance and variation
based on redaction criticism and textual criticisnorder to see how the texts
were written, changed, and transmitted from oneegdion to the next.
Frequently text critical scholarship presupposest tthe old Greek of the
Septuagint is actually the base text for the entimblical tradition.
However, there are some issues that do not supbpatthypothesis.

| will compare five texts of Habakkuk 3:1-4 in theder of the suggested dates
of the manuscripts: the Hebrew proto-Masoretic Mbedat Scroll of the
Twelve Prophets (Mur88; the second cent. C.E.);Gneek Septuagint (LXX)
represented by Codex Vaticanus (Codex B; the focetit. C.E.), which is the
oldest complete manuscript of the Greek Bible;3kaac Peshitta (Peshitta; the
seventh cent. C.E.) edited by Anthony Gelston;Hbbrew Masoretic text (MT,;
around 1,009 C.E.) based on Codex Leningrad B19Aiclwis the oldest
complete Masoretic manuscript of the Hebrew Bibiethe world; and the
Aramaic Targum Jonathan on the Prophets (TJ; tteesith cent. C.E.) edited
by Alexander Sperber.

Through the analysis, the intention of the scrilvbs translated biblical texts
IS recognizable when we compare the texts becéwee fare clear editorial
works which reflect the scribes’ own theologicatlaeligious viewpoints. The
proto-Masoretic text is the base text for othedibah texts because the LXX,
the TJ, and the Peshitta clearly show that they m@e interpretive
presentations of the proto-Masoretic text. The besi did not simply
translate the text literally. They tried to corremhy problem in the text
using their own interpretation.





